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Abstract: A sun that emerges in the horizon of persecution in times when human values are forgotten, moral
and conscience empowers, and life ignores ignorance instead of guidance, justice, and equality in the adventure
of history, always raises mankind with wisdom and knowledge from the darkness .

Surely this sun, Starting with Adam, the last Prophet It is the inspiration of Allah, the one goal, the guiding and
guidance of mankind, which He has sent to all the Prophets as far as Muhammad. For when mankind has been
crucified by light, Allah Almighty will surely bring them out of ignorance and send them resources to guide
them in this matter.

This study will focus on the principles of the Qur'an to ensure the coexistence of people of different religions
and colors.
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I. LOGIN

There is no doubt that the most realistic tool for creating peace and creating a ground for living
together in a happy and peaceful way is the social contracts to be made between individuals and societies.
Historical and actual experiences have shown that the best and the most real way to observe each other's rights
and laws in all kinds of goods and other relations, which will provide the same physical conditions and the
people who share their livelihoods together, is the way of making mutual agreements. It can be said that among
the living beings, it is the only kind of creature that wants to live by designing its future and needs a look at it.
Man sees life as a safer method by taking oral and written commitments about the future living plan. Thus, man
forms a kind, his own law with contracts.

According to the Qur'an, human beings are found in many conventions with Allah and other people. In
fact, this is one of the most concrete areas in building social peace and trust. (Kilg, 2009, 110) This situation is
clearly expressed in the Quran: &l 25 eu\; alall sk e KL Fw 51\ el.u\.n g & ux;\ q)mu syl T sial Guall el &
KPP e &332 “O ye who believe! fulfill (all) obligations. Lawful unto you (for food) are all beasts of cattle, with
the exceptions named: But animals of the chase are forbidden while ye are in the sacred precincts or in the state
of pilgrimage: for Allah doth command according to His will and plan.” (The Fod ‘Maide’ , 5/1) In his
interpretation of this verse, et-Taberi explains his preferred view after he gives many views on what is the
purpose of the agreements: “Of these views, the preferred one is Abdulah b. It is the second opinion transmitted
from Abbas. This is the saying: “The covenant of the Month is the covenant that Allah has taken to obey His
servants, His commandments and prohibitions, that He will obey His lawfulness and pleasures.” et-Taberf: “It
is because we choose this view, after Allah has uttered these ordinances, which he has commanded us to fulfill,
then he will assume some halal and pleasures for the slaves and chant the vaciples. It is understood from the
orders and prohibitions.” (et-Taberi, |11, 185) However, the point that all the scholars have agreed upon, even if
the intention is different from the “agreements” mentioned above, is that these agreements must be
meticulously observed.

Therefore, the Qur'an has a very rich etymology and conceptual area related to the treaty, as well as
providing moral and legal grounds for permanent and fair peace, giving utmost importance to adhering to the
words and the agreements made. However, today's humanity is manifested by the deprivation of the exploited
nations of these values for Islamic society and how much they have longed for the implementation of these
values, from the chaos and wars that lived in the states.

Therefore, it is possible to list these dynamics as follows.
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II. THE TESTAMENT (AHIT)

The concept of ordering, ordering, and promising to fulfill something as a gauge is the name;
instruction, commitment, agreement, obligation and reliance, while the same concept of covenant is used for
political and international commitments and agreements. The covenant as an adultery: “It is an alliance between
the two sides that both parties bear in the realization of the alliance. ” In this case the concept is synonymous
with “emancipation” and “embezzlement”. Each of the two persons with any covenant among them is called a
“trial . (el-Isfehant, 523; ibn Manzdr, 11, 311)

The testament, can be made between man and God, as well as between the individual, the individual,
society and societies. The covenant God has made with mankind means that people should promise to O to
promise some things and to cheat some things, and this is done through the prophets and books which are
sometimes placed in the fountain and sometimes sent. This situation is clearly expressed in the Qur'an: G pias
Geallall G £ &l (AT allnd o0 U G & S8\ “Amongst them are men who made a covenant with Allah, that if
He bestowed on them of His bounty, they would give (largely) in charity, and be truly amongst those who are
righteous.” (Repentance ‘Tevbe’ , 9/75)

And the covenant WhICh Allah hath given unto men are the tidings he has given them, the orders and
|n3truct|ons he g|Ves them er IJG_L u\ d.ml.,u\j ?‘“\J‘\ ‘_;\ b.\g.cj L;m.q ?‘“\J‘\ f.m ) \jm\} Lm\} u.u\_d& 4.:1_\4 g_u.ﬂ\ LA’A a\)
EPEl QSJU Sl il “Remember We made the House a place of assembly for men and a place of safety;
and take ye the Station of Abraham as a place of prayer; and We covenanted with Abraham and Ismail, that
they should sanctify My House for those who compass it round, or use it as a retreat, or bow, or prostrate
themselves (therein in prayer).” (The Cow ‘Bakara’ , 2/125)

According to a custom from Kelbi, the covenant Allah has given to His servants is his religion. We also
see that the concept of the covenant is also used in the sense of imam and prophecy: the term in the verse is in
this sense. Other than that, the related concept; it has also been used in the sense of agreements and contracts in
which people commit to each other by swearing in the name of Allah. In Qur'an the concept of “aht” is
mentioned in a total of forty-six places with all its uses. (er-Razi, 1V, s.45; el-Cassés, |, s. 85)

I11. THE CONTRACTING (AKID)

the meaning of the dictionary is used for the meaning of preserving something and observing it for the
moment, the concept used for the physical things in order to bring the two ends together of one thing, the later,
the metaphorical, the flowing, the marriage. (el-Isfehant, s. 510, el-Curcani, 106)

In this case, it is understood from the definitions that, for the act, a unilateral declaration of will is not
enough and the declaration of will must be mutual. According to the majority of Islamic lawyers, every area
where there is no clear rule that there is a haram is a matter of action. Circumcision has also used the term
“Contracting” for the protection and solidarity agreement between the individual and the individual or
individual and society. (EbQ Daviid, Imaret, 18; Zeydan, 394)

IV. REINFORCED ACTS OATH (MiSAK)

As a dictionary, the term means that the word “akid” is reinforced by oath. If both parties swear that
they will pay more attention to the protection of the contract, Misak is mentioned in thirty-four places along
with its derivatives in the Qur'an. (Ibn Manz(r, X, 37; also some verses. Bakara, 2/, 63, 83, 84,93; Al-i Imrén,
3/187; Nisa, 4/21, 90, 91,154,155; Maide, 5/12,13,14,70; A’raf 7/169; Enfal, 8/72; Ra’d, 13/20,25; Mii’minun,
23/7;57/8.) . L

In another ‘verse when the of the covenant passes, Almlghty Allah says: 48l 335 (e ) 3o () gl Gl

BISMEF i UAJ‘Y‘ o Gshadhy Jlash ol 4 4 3l G by “Those who break Allah's Covenant after it is
ratified, and who sunder what Allah Has ordered to be joined, and do mischief on earth: These cause loss (only)
to themselves (The COW Bakara 2/27)

Gl (ya oKaa Gl 153208 06 U7 408 LS)-"\ aSh “Behold! Allah took the covenant of the prophets saylng "l glve
you a Book and Wisdom; then comes to you a messenger, confirming what is with you; do ye believe in him and
render him help." Allah said: "Do ye agree, and take this my Covenant as binding on you?" They said: "We
agree." He said: "Then bear witness, and I am with you among the witnesses.” (The Family of Imran ‘Al-i
Imran’, 3/81)

The Qur'anic use of the “misdk” concept is both Allah one in the sense of sworn allegiance between
and his servants, and political and social content for agreements made between societies and affirmed by sworn
affirmation. “misdk”, which is the word between God and man; one takes place in two ways, one without and
the other, and the other with books through the prophets, The second class, which is described as oral or written,
is aimed at provoking verses hidden in the human spirit of the vegetation and without the contract, which is also
fitrat. If so, the prophetic institution can be understood as an invitation to the person, self-help. (Nisanci, 86)
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Part of the Qur'anic use of the "misak™ concept is, as mentioned above, for political contracts made
between people or societies and committed with an oath. oA Ulad Uaa J8 05 Ul Y e i u‘ Caal 8 L
La dwwuje&ueﬁwuﬁubwyﬁj Jwﬂwf }Meﬁﬁf— eﬁwuﬁ Bt ‘ﬁm ol Y“d‘*‘w“w‘m}“-‘ﬁy“-ﬁ)
LaSa ale 500 (185 40 (53 4035 (i (5 lanad S 2 (ad A 34 4385 A Al Y ALd “Never should a believer kill
a believer, except by mistake. And whoever kills a believer by mistake, it is ordained that he should free a
believing slave, and pay compensation to the deceased's family, unless they remit it freely. If the deceased
belonged to a people at war with you, and he was a believer, the freeing of a believing slave (is enough). If he
belonged to a people with whom ye have treaty of mutual alliance, compensation should be paid to his family,
and a believing slave be freed. For those who find this beyond their means, (is prescribed) a fast for two months
running: by way of repentance to Allah. for Allah hath All knowledge and All wisdom.” (Women “Nisa’, 4/92)
ejjlynwﬂ\,uaugujlwuqﬂjl \uwjtunu;.m,‘m\du“@?@_umbﬁj\ﬁt\;&ujljﬁu}\,mum\u\
Ty (G shaad Ly 4005 (385 40 850 058 e ) el 2K 0l 8 €y aiil) o) 15Dl (S 608 0 eV 03 K1 e Tyl
“Those who believed, and emigrated, and fought for the Faith, with their property and their persons, in the
Cause of Allah, as well as those who gave (them) asylum and aid,- these are (all) friends and protectors, one of
another. As to those who believed but did not emigrate, ye owe no duty of protection to them until they emigrate;
but if they seek your aid in religion, it is your duty to help them, except against a people with whom ye have a
treaty of mutual alliance. And (remember) Allah seeth all that ye do.”” (The Spoils of War ‘Enfal’, 8/72) As you
can see, the last verse clearly states the necessity of loyalty to such a political agreement. The following month,
however, the commitment to God and the commitment to the contracts made with humans is inevitably integral.
(er-Razi, IX, 218)

V. “EL-ILL” VE “EZ-ZIMMET”
A There are two places in the Qur'an where the word “el-fll” passes. covenant, creed, is as oath. (el-
AlQst, X, 125)

1. verse & saut 25815 24 8 205 2ea) 380 K007 B2 V5 ) (8 1587 Y & 150 o) 8 “How (can there be such
a covenant), seeing that if they get an advantage over you, they respect not in you the ties either of kinship or of
covenant? With (fair words from) their mouths they please you, but their hearts are averse from you; and most
of them are rebellious and wicked.” (Repentance “Tevbe’ , 9/8)

2. verse &siaall 4 S5 A2 V5 Y1 oeke 8 G587 Y “In a Believer they respect not the ties either of kinship or of
covenant! It is they who have transgressed all bounds.” (Repentance ‘Tevbe’ , 9/10)

The form of "ill", which is the structure of has also been raised to the point that it is Allah's name.
According to these, the illiteracy, which is Hebraic in origin, was later Arabicized. These are Allah is strong in
the sense of the meaning of the meaning of the name of the Israeli is given as an allegation, kelimenin, Arabic
and the Israeli is pronounced as being pronounced as Isréil. However, they do not agree with this view, arguing
that there is no sense or use of the Arabs and the in general, that Allah is so named. (el-Cevheri, IV, 1626; ibn
Manzdr, X1, 26 el-AldsT, X, 56)

“ez-Zimmet”: person and soul, peace and agreement, respect (immunity), right, emancipation, time
and ahd. In the context of the law, it is only because a person or a community that has a war or a community
accepts Islam. "Therefore, because they entered into the protests of Muslims or because they had made contracts
to live with the Muslims, they accepted the nationality of Islamic sovereignty the non-Muslim elements with
names such as zimmi (zimmet people) have been given names. (el-Cevheri, V, s.1926)

In Islamic law, the general framework that determines the position of those who have committed an
embezzlement agreement with the state to live under the rule of Islam is as follows: In case the head of state gets
a "jizyah" is realized. This contract obliges Muslims to “protect their lives and property.” (EbQ Yusuf, 152)

V1. MAKE SURE

The word "assurance", which means to be sure as a dictionary, to trust, is derived from the Arabic "e-
m-n" root; As a name means safety, trust, assurance. In extinction, it refers to the undertaking or contract that
provides security of life and property to the non-Muslims who wish to enter the Islamic country or surrender to
the Islamic army. The demand is demanded, the promise is given to you, and the promise is also called redeem.
(es-Safii, TV, 196) U,Au‘yws‘,g_vtdhmhwl e“m e)sa.wwmbﬁhdﬁu\ u.\S),MJ\ AR &3 “If one amongst
the Pagans ask thee for asylum, grant it to him, so that he may hear the Word of Allah; and then escort him to
where he can be secure. That is because they are men without knowledge.” ((Repentance ‘Tevbe’ , 9/6)

According to this, if a person who is in a state of war with Islam is to ask for “security (security)” in
order to have a close examination of Islam and the Muslim Community, it should be given to him. In addition,
the person to whom he has been entrusted is safe until he returns to his home country where he will feel secure.
(el-Cassas, IV, s. 273; Ibnu Asar, X, 120)
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There is an alliance between Muslims in the Islamic Law, where the authority to grant guarantees
belongs to the head of state, and according to the assembly, male-female, free-slave, every Muslim has the right
to give suffrage. The Hanafians, on the other hand, enlarge the framework further and indicate that zumi, who
have been granted authority by the state or the Muslim individual, also have the power to give suffrage. (el-
Kurtdbt, VIII, 49)

er-Rézi, after he stated that it is not enough to imitate this belief in religious beliefs, that deep thought
and deduction are necessary, and that it is aimed at giving an apostle and asking for an apostle, we will give him
respite until persuasion. It is not possible to determine the duration of this. Because each person's persuasion
process is different, "he expresses clearly that religious belief can only be formed in trust and freedom. (er-Razi,
XV, s. 228; ez-Zuhayli, X, s. 115)

VIl.  MORALS AND FREEDOMS IN THE QUR'AN

One of the clearest proofs of universal moral rules in Islamic religion is that the same moral principles
have been ordered and recommended to all past societies throughout history. The Holy Qur'an has commanded
and recommended that the prophets who came before should obey the unchangeable principles which they have
brought; &85 &de 35 2&e Gy 2408 (e Al Gl vy 20 G5 450 “Allah doth wish to make clear to you and to
show you the ordlnances of those before you; and (He doth WISh to) turn to you (In, Mercy) And Allah is All-
Knowing, All-wise.” (Women ‘Nisa’, 4/26) Seallall 6 239 b &) 1A  adle SHTY U8 sl 20138 500 53 ()30 ady|
“Those were the (prophets) who received Allah’s guidance. Follow the guidance they received; Say: "No reward
for this do I ask of you: This is but a reminder to the nations.” (The Catlle ‘En’am’, 6/90)

According to ez-Zemahseri, the aim of the guidance path brought before by the previous prophets who
were asked to observe in is not the shari'a which was abolished, but the faithful and faithful bases of faith and
unity in the presence and unity of God. (ez-Zemahseri, II, s.43) According to EImali, what is meant by the path
of guidance required to be observed is; “Faith, direction, salah, virtue, ihsan, book, wisdom and prophecy.”
(Elmalils, II1, s. 1974) According to Razi, Allah Almighty, He ordered the Prophet to obey all the previous
prophets in all good attributes and high morality. (er-Razi, V, s.57)

There are, of course, many examples in the Qur'an that show that moral principles are universal and
sought-after values recommended to all the prophets and societies. In the first experience of humanity Hz. The
covering of the shame places of Adam and Eve are also the first examples of being chaste. This event is also an
example of the moral kabiliyete that is in the human nature. Again, on the part of Abel and Kabul, "hatred and
jealousy" were shown as bad behavior, and "murder" was described as "sin and cruelty” in the language of
Habil.

Kabil's remorse in this killing that occurred among the first human lineage shows that killing is a bad
act that is condemned by the human ThIS verb |s also forbldden |n aII d|V|ne rellglons ‘_A—_ Ldeh d=\ Qe
uﬁ)wd uaﬂ\ = dh 3% agia buS o On that account We ordained for the Chlldren of Israel that if any one slew
a person - unless it be for murder or for spreading mischief in the land - it would be as if he slew the whole
people: and if any one saved a life, it would be as if he saved the life of the whole people. Then although there
came to them Our messengers with clear signs, yet, even after that, many of them continued to commit excesses
in the land.” ((The Fod ‘Maide’ , 5/32) If we recall that today human life is under the threat of modern weapons,
we can see that this universal principle has a vital prescription for humanity.

Again, all the prophets have set an example to mankind with the superior moral virtues they have
applied in their own lives. Hz. Idris and Hz. In the nature of Ismail 'righteousness'; Hz. Ismail, Idris and Zulkifl
have been exemplified by virtue of 'patience' . The Prophet Hud called on evil to abandon the congregation of
evil, such as ungrateful ingratitude and tyranny. Zulkarneyn has struggled for a universal value, such as peace,
against the corruption of the Ye'clic and Me'cuc community. Hz. The chaste behavior of Joseph is also one of
the moral behavior of a prophet. Hz. Lut also tried to discourage the people from being gay and homosexual by
making the road and doing evil. Likewise, the advice given to the Prophet's is |nd|spensable moral principles of
the commerual life Y5 &) el ORI \}a}h‘,suwme&;t;m)\pd\w‘,ﬁum i el o3 b OB Wad 2l Gode 15

Oaiash o8 ) 281 Y 28 s S 25 QAJ\J\ = shdi Y5 Al ) I sLAS “To the Madyan people We sent Shuaib,
one of their own brethren: he said: "O my people! worship Allah. Ye have no other god but Him. Now hath
come unto you a clear (Sign) from your Lord! Give just measure and weight, nor withhold from the people the
things that are their due; and do no mischief on the earth after it has been set in order: that will be best for you,
if ye have Faith. ”(The Elevated Place ‘A’raf’, 7/85)

Likewise Hz. Moses struggled with the dictatorship of Pharaoh, who tried to force people's beliefs and
lives, and restricted their rights and freedoms. For Pharaoh's most obvious feature was to separate the people
from the blaring, to kill the children of the weak, to persecute and bully. Hz. Moses had struggled with him for
the universal values of the holy tradition. Again Hz. Moses had found the following moral counsel against
Karun, who was spoiled by his richness and who had lost himself to the sentiments of superiority.
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the freedom of religion and conscience, which expresses that people can not be subjected to oppression
and compulsion in their religious and conscience preferences, is guaranteed in terms of the Qur'an. The Qur'an
criticized false and perverted beliefs, but at the same time gave freedom of belief to the person.

Although the task of explaining and declaring to the Prophet was often reminded, he was left to the
will of the one who believed and did not believe; the choice of faith is not allowed to coercion and edition: dﬂ;

wapﬂ\gwd@&;@\y\u|_9Mu\_9\.€£.§\‘)ue§_:lal_~.\ \JL!U_:ASML!.\.\C—‘LI\‘)SSJXS¢LA‘_}A}‘_}A_}J5;LALJA3?SJJ‘_}A0;“

7y el Sl “Sqy, “The Truth is from your Lord™: Let him who will believe, and let him who will, reject
(it): for the wrong-doers We have prepared a Fire whose (smoke and flames), like the walls and roof of a tent,
will hem them in: if they implore relief they will be granted water like melted brass, that will scald their faces,
how dreadful the drink! How uncomfortable a couch to recline on!” (The Cave ‘Kehf’, 18/29) Bl b bbS\ b

ale é\.m&l\}\.gjem\ NI ’j)’dl_qduml mm\_‘wy}u}ol.uh)s&unssdl G A3 G5 “Let there be no
compulsion in religion: Truth stands out clear from Error: whoever rejects Taghut (evil) and believes in Allah
hath grasped the most trustworthy hand-iold, that never breaks. And Allah heareth and knoweth all things.”
(The Cow ‘Bakara’, 2/256) Indeed, the last ring of Prophed Hz. Muhammad de wanted to respect basic rights
and freedoms such as immunity, right to life, property right, residence innocence, social security, equality and
family law. This is because the basic aim of these fundamental rights and freedoms of the person who is
emphasized in the Qur'an is to prevent the formation problems.

The human rights system offered by Islam to people shows itself in certain sections. It is possible to
sort these parts according to the following formula.

6. 1. Rights given with birth
According to Islamic belief, all people are born without sin. Because every born baby is born in Islam.
His family gives him a religious tradition. From here, the culture, history, religion and personality of each
person can be earned and not compulsory. Almighty Allah, the Prophet. He informs Adam's sin. But he is only
the sinner who |s responsible. Indeed, Hz. The man declares repentance and accepts repentance. (Gazali, 92)
A5l A s &) e B AR 45 (e 43 S8 “Then learnt Adam from his Lord certain words and (Allah
accepted his repentance; for He is Oft-Returning, Most Merciful.” (The Cow ‘Bakara’, 2/37 (&5 @u\ A el s
G5l a2 Ly W08 e 05 I & DAY 53530005 O Y5 Wle §) ol 08 L& 5 e T’ <) 385 “Say: "Shall 1
seek for (my) Lord other than Allah, when He is the Cherisher of all things (that exist)? Every soul draws the
meed of its acts on none but itself: no bearer of burdens can bear of burdens can bear the burden of another.
Your return in the end is towards Allah. He will tell you the truth of the things wherein ye disputed.” (The Cattle
‘En’am, 6/164)
There is also no jewish status of the Jew, as the human ontologically equal to the species will not be the
caste difference, as Hinduism later claims in his own species. Islam is a call for adopting equality between races
as a basis for emphasizing brotherhood.

6. 2. Granted Rights in Economic Area

According to the Qur'an, the real proprietor belongs to Allah. He has brought all the things He created
to the service of man ‘_@da@www w)ukhja)ﬂkw?&h cu\,ua)\ﬂ@u,u\}w\@u?g)wm & \))4?5\
)»A CES Y5 B Y ?l; iy . 4 “Do ye not see that Allah has subjected to your (use) all things in the heavens and
on earth and has made His bounties flow to you in exceeding measure, (both) seen and unseen? Yet there are
among men those who dispute about Allah, without knowledge and without guidance, and without a Book to
enlighten them!” (Lugman ‘Lokman’, 31/20) If a person earns a good in a legitimate way, that good is deemed
worthy. It has the right to dispose of the goods without any limitation. In the same way, the property can never
be used for misuse.

Also, no one can prevent another from benefiting from God's favor. Accordlng to Islamic belief, no one
has the right goods, to sell exorbitant prices, to monopollze the market. oG55 BN B u\ \;u\ S GG

eﬂ\u)mgmw\m@@)ﬂuyjmﬂ\}mﬂ)u})&wﬂ)}w\dmupu}m}dbuhu»u)d)y)u)ﬁu ‘O ye who

believe! there are indeed many among the priests and anchorites, who in falsehood devour the wealth of men
and hinder (them) from the Way of Allah. And there are those who hoard gold and silver and spend it not in the
Way of Allah: announce unto them a most grievous chastisement” (Repentance ‘Tevbe’, 9/34)

6. 3. Social Granted Rights
The Qur'an, which shows all people the ways of living in peace and security, emphasizes that the
commitments and commitments made between people must be observed. Adhering to agreements and contracts
is one of the fundamental goals of Islamic morality. This is one of the clearest practical criteria for testing faith. .
Y shia G832l &) ;4_,1\_. i 8515 63 clu o (el g Y\ ) O 1556 Y5 “Come not nigh to the orphan's property
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except to improve it, until he attains the age of full strength; and fulfill (every) engagement for (every)
engagemenl will be > inquired into (on the Day of Reck{)nmg) (The Israelites “Isra, 17/34) 558 T sial (pall 1 G
sl Ly Dl 0 ) 158815 (580 GOl 5a e 13 91 e o (s aia 25 Y5 Ll ¢155 4 (el “O ye who believe!
stand out firmly for Allah, as witnesses to fair dealing, and let not the hatred of others to you make you swerve
to wrong and depart from justice. Be just: that is next to piety: and fear Allah. For Allah is well-acquainted with
all that ye do.” (The Food ‘Maide’, 5/8) Paying attention to the principles explained above, these rules and
bases put forward by Almighty Allah are the moral values that protects the Muslim from the extremism and
vulgarity at all times and places, and disciplines its internal account. In the same way, Justice forms the basis for
all kinds of relationships. It encompasses a wide range of lands, from human relations, to nation, society and
inter-country relations.

VIIl. RESULT

The human rights offered by Islam to mankind are among the indispensable targets of the Islamic way
of life. Moreover, Islam wants human rights not only to be confined within Islamic geography, but also to carry
the rules and bases which it offers in the field of human rights in all supply. The human rights that the Qur'anic
has inhabited are not regulated by a committee of scientists or leaders, or parliament is not designed by a group
of parliamentarians. Because the arrangements carried out by humans are essays and experiences. However, the
Quran's declaration of human rights is the most profound and most profound declaration, as it has been
programmed by Allah Almighty for all time and space. Therefore, a thousand four hundred-odd year olds are
known by everyone, literate and non-literate.

In order for a person, a society and a society to become a social entity, to have happiness in their own
lives, it is obligatory for them to establish healthy and reliable ties and to make various agreements and contracts
for this purpose. Man improves his life in this way and prepares for tomorrow while he is working for his day.
All this depends on the feeling of being in a safe atmosphere.

The Qur'an, in all its meanings, emphasizes to adhere to the Qur'an and warns and accuses those who
do not obey their covenants, in the past, by informing them of the divine punishment of those who have
committed these crimes

The Qur'an is only holy book that contains the laws and rules that are best suited to human beings that
God has sent for human beings.

Gayrimiislimler icin: Islami toplumlarda yasayan gayrimiislimler, kendi ¢ikarlarin1 korumak, egitim,
saglik, iletigsim, kiiltiirel faaliyetlerden daha fazla yararlanmak icin siyasi faaliyetlerde de yer alabilirler. Bu
nedenle, siyasi karar alma mekanizmalarina dahil olduklarindan, ¢ogunlugun azinliklarinin tahakkiimii miimkiin
oldugu kadar o6nlenir.

The reason for the existence of the Islamic government is to prevent people from being uncomfortable
with each other and to protect the weak. The non-Muslim elements living in the Islamic society have made a
contract that they will be protected by the name of Allah and the Prophet. The strict obligation of the Islamic
state to this contract is among the primary necessities. Hence, non-Muslim elements may find a guarantee that
they will defend their fundamental human right and reverence. They have the right to express their opinions and
thoughts, to develop political and intellectual desires in political formations. However, it is absolutely necessary
to avoid situations that could harm Islam and the Muslim community when doing these things.
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